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This Assembly is not only a document producing event. 
Were it so. we would have to agree that: 


é 


"the future is paper, 
the future is in duplicate, 
the future is despair". 


I believe that this is also a human meeting, which 
ought to be a personal experience. A relaxed feeling of being ac- 
cepted is a condition of intellectual creativity. In such a climate 
people stop thinking in ready-made patterns, dare to be themselves 
and may become able to see THE NEW the world needs. The mili- 
tant attitude ought not to preclude this kind of acceptance. Let's 
hope that the churches can be transformed by a very deep struc- 
tural revolution without physical and psychological violence. Not 
that we would be shy of all violence. But in the domain of man's 
inner life violence is not effective. The new vision, new sensitivity 
must be born; it emerges out of experience. 


Experience itself may, often even has to be a shaking, 
strong violent experience. But it must be this individual's or this 
group's own true experience. Blackmail - including emotional 
blackmail - does not produce consent and positive action. | | 


Halina Bortnowska (Poland), Hot News. 
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1. Some people say that the church is dead 
Or at least it's got to be stood on its head 
Archbishops, bishops, patriarchs too 
Shouldn't count for more than me and you... 


C. You call 800 church delegates and what do you get 
Speeches, resolutions, committees, and yet 
it the-church expects the future to sway 
We've got to start living in a different way 


2. So we have called an Assembly of the WCC 
In Uppsala, Sweden, where it's pleasant to be 
We've come from the East and we've come from the West 
To tell the whole world what we think is best. 


3. We've got 800 delegates and the press on call 
Advisers, observers, and that's not all 
Guest, hosts, stewards and spouses too, 
Youth participants, though they can't say "boo" 


4, Policemen all around, at every door 

Three hundred and one of them, but I don't know what for 
The Swedish government must be terrified 

At the thought that Fyris Hall may be occupied. 


5. They met in Amsterdam, Holland in '48 
These same men the churches still delegate 
If something doesn't happen before ‘72 
They'll be sent again, and there'd be nothing new 


6. Our Lord, when he died, he was thirty three 
That's not too young to be hung on a tree 
But strange to say, in the ecumenical boat 
If you're under 65, you just can't vote: 


7. We think we're great, we think we're profound 
Our opinions are respectable, our statements are sound 
But listen, my brethren, I have something to tell 
The road that's paved with words leads straight to hell 


Karin Schomer, USA, steward. 
Song presented at Café Chantant during the Fourth Assembly of the 
World Council of Churches. 


INTERCOMMUNION 


Among radicals there is often a noticeable disinterest 
and uneasiness concerning questions of faith and order. Christian 
unity and intercommunion are thought best left undiscussed. They 
would also rather not talk about God. The reason is to a large 
extent that the traditional theological controversies have created a 
distorted and abstract image of God, and a conception of the Church 
as being a religious reservation outside the human world. 


No faith, no baptism and no church can free them from 
the collective human responsibility and guilt, or give them a monop- 
oly of righteousness before God. 


To discuss Christian unity on the theoretical and 
institutional level under such circumstances is looked upon not 
only as uninteresting but as something approaching hypocrisy, and 
as a concealing of the real conflict. 


This is however not an argument against intercommu- 
nion beyond confessional boundaries, but against communion as 
such. The only logical conclusion to this is that reached by Camillo 
Torres when he gave up celebrating mass, laid aside his priestly 
duties and became a guerilla. He found his motive in the gospel: 
"Leave your offering on the altar, and go first and reconcile your- 
self with your brother”. 


To break and share out the bread is a basic act of 
human fellowship, and it is only as such that the Eucharist is able 
to express God's love as revealed in the man Jesus Christ. Here 
there is created a new, concrete and simple concept of truth. 


The consequence of all this is neither that we should 
let ourselves be content with the present divided communion table 
with the excuse that we have more important things to do, nor 
that we should completely give up celebrating communion. Either 
of these conclusions would mean isolating Christian faith from 
human problems and would take away any reason for remaining 
Christian, 


The consequence is in fact a demand for intercommu- 
nion now. Here is a great opportunity for Christian renewal and 
best the protest against inward looking confessionalism. | 


Sven Tengstrom, Hot News 
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The Quest for the Unity of the Whole Church 


No church can properly avoid responsibility for the 
life of its own nation and culture. Yet if that should militate 
against fellowship with churches and Christians of other lands, 
then distorsion has entered the Church's life at a vital point. But 
the clearest obstacle to manifestation of the Churches' universal- 
ity is their inability to understand the measure in which they 
already belong together in one body. Some real experience of uni- 
versality is provided by establishing regional and international 
confessional fellowships. But such experiences of universality are 
inevitably partial. —The ecumenical movement helps to enlarge this 
experience of universality, and is regional councils and its World 
Council may be regarded as a transitional opportunity for eventu- 
ally actualiting a truly universal, ecumenical, conciliar form of 
common life and witness. The members of the World Council of 
Churches, committed to each other, should work for the time when 
a genuinely universal council may once more speak for all Chris- 
tians, and lead the way into the future. 


The Quest for the Unity of Mankind 


The Church is bold in speaking of itself as the sign of 
the coming unity of mankind, However well founded the claim, the 
world hears it sceptically, and points to "secular catholicities" of 
its own. For secular society has produced instruments of concilia- 
tion and unification which often seem more effective than the 
Church itself. To the outsider, the churches often seem remote 
and irrelevant, and busy to the point of tediousness with their own 
concerns. The churches need a new openess to the world in its 
aspirtations, its achievements, its restlessness and its despair. 


This is the more evident at a time when technology is 
drawing men into a single secular culture, a fact which underlines 
the essential truth of human nature as of one blood, in equal right 
and dignity through every diversity of race and kind, This unity of 
man is grounded for the Christian not only in his creation by the 
one God in His own image but in Jesus Christ who "for us men" 
became man, was crucified, and who constitutes the Church which 
is his body as a new community of new creatures. The catholicity 
of the Church means this given reality of grace in which the pur- 
pose of creation is restored and sinful men are reconciled in the 
one divine sonship of which Christ is both author and finisher. 


When we consider the vision of unity granted to this 
generation and the resources of God's bounty available for the 
enrichment of mankind, we become newly aware of the tragic char- 
acter of the divisions that separate us, including the divisions 
among us at this Assembly. 


We confess how empty and deceptive our talk of catho- 
licity may sound, and how far we lag behind the summons of the 
Spirit. We have been reminded that by nature we are united with 
that world which was judged on Golgotha, and wiil be judged on the 
Last Day; and in Christ through the Spirit we are united with that 
community renewed at Pentecost and which will be renewed in the 
Year of the Lord. With a single voice all members of the Assem- 
bly pray "Come, creator Spirit"', knowing that any answer to this 
prayer should open our eyes to God's future, which is already 
breaking in upon us, 


Report of Section I 


In the modern version of the parable of the good 
Samaritan, all three passers-by stop. 


The priest stops and tries to bring the injured man the 
things that transcend death; the Levite tries to explain his situation 
to him; and the good Samaritan not only helps him but also tries to 
organize a campaign to clear up the police force - in the end the 
competition among the three tears the man apart. 


Renewal in mission means holding the three emphases 
together. | 


Introducing Section II Canon John Taylor 
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Having men read speeches already circulated is like crucifying a 
man who has already commited suicide. 


A youth participant 


On theological education 


We are doing an excellent job at train- 
ing pastors to recognize problems they 
may never face, using facilities they 
may never have. 


To tho suggestion by a youth participant that the nominations to 
the Presidium be re-evaluated due to their advanced age (average 
65 years) ''That is a very nice speech. We thank you". 


One of the 6 Presidents 


Caan 1 quote 
a biblical reference". 


-A delegate in Section VI 


On FAO: Conversation with an Assem- 
bly delegate: 

"What is FAO? Is it comparable to the 
WoC 

"No, it's secular organization". 

"Oh, yes, I know one of those regional 
bodies". 


UPPSALA 


What good has Uppsala done? It has exposed the WCC 
in its weakness either to handle itself, or God's world, not to 
speak of the gospel. Uppsala has not alienated me from the Church, 
the ecumenical movement or the society, for that will be giving too 
much credit to that circus, On theother hands it fad trecd—e 
somewhat to see what the whole thing is, who controls it, and what 
may be done about it. I left Uppsala not in resignation but with a 
decision to do everything possible to make the whole thing viable. 


To the youth there are three alternatives: (1) To 
become anti-establishment, talk revolution, and quit the WCC 
structures. (2) To somehow get themselves into those various and 
ponderous committees and thus become ineffective because they 
can eaily be voted out. (3) To remain as a pressure group with a 
stake in the resources that are expended for these ecumenical 
extravaganzas become partisan for human liberation, push hard 
and persistently, offer alternative analyses, vision, and strategies 
for social change, and make the ecumenical movement viable. I 
choose the third alternative. 


We should count off some people in the ecumenical 
movement because they are irrevelant inspite of their big speeches. 
We should look at them not in the light of their speeches but in their 
commitment. But there are many who are exciting andwhocan move 
and we should create alliance with them. This division is not based 
on age, color, or sex, but on what a person is committed to in 
history, wheter one is committed to return to WCC meetings 
every six or seven years, or working towards justice and human 
freedom. There are several in both sides of history, those who are 
agents of change and those who block it either through indifference 
or sheer fear. Uppsala exposed them for me and personally that is 
the only justification of Uppsala. It exposed the sheep and the 
wolves in sheeps’ clothing (Some expensive ones at that. ). 


An Asian Youth Participant 
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THE GENERATIONS 


We affirm that young people are right to challenge 
authority which is not constantly earned. Young people have a right 
as well as the old to participate in decisions in schools and univer- 
sities as well as in political, business and family, life, and to have 
their say in any structure affecting them. We propose that churches 
in general and particularly all ecumenical assemblies set an 
example by giving voting rights to a fair proportion of young par- 
ticipants. We think that Christians of all age brackets should join 
with people of all convictions in providing opportunities for the 
generations to grow together. Our aim is reconciliation which 
means directing conflicts towards constructive ends. Living in 
today's world has to be learned from young as well as from old 
people in a process of continuing education. 


Section VI report, Uppsala speaks 


"Would we be far off if we translated the second petition, ''Thy 
revolution come", remembering whose prayer it is? (Matt. 6:lo) 


Robert Bertram 


"The difference between a saint and a destructive revolutionary 
is not easy to discern especially by representatives of any 
establishment”. 


Eugene Carson Blake 


Re. inviting youth participants to join the procession. 
"We just want to do the right thing, but we don't want to invite 
them unless they will say yes". 


A member of the Central Committee 


"It is the humble man who risks his dignity to speak up for 
what he loves. It is the courageous man who dares contradiction 
and the acrimony of argument to defend his beliefs. If one loves 
anything: 

truth, beauty, women, life, one will speak out”. 


Sister Corita 


Dr Helmut Simon, Delegate (Evangelical Church in Germany- 
United, suggested that the police be thanked for their availability © 
but told that the Assembly did not requeire their presence and Dr 
C. Ernst Sommer, Delegate (Methodist Church, Germany), PRO- 
POSED that the Swedish authorities should be asked to withdraw the 
police surveillance which had been provided. The Vice-Chairman 
(Dr Chandran) then indicated that as this proposal had not been 
seconded he would assume that the Assembly supported the action 
of the Executive Committee and the Swedish Committee. 


The Uppsala Report, WCC Geneva (page 127) 
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RACISM 


In my own mind, and in fact, I was told by Christians 
what I could do and what I could become and what iny life was worth. 
Now, this means that one's concept of human freedom is in a sense 
frozen or strangled at the-root. This hae*to do, of course, with 
the fact that the Christ I was presented with, though he was born 
in Nazareth under a very hot sun, and though we know that he spent 
his life beneath that sun, the Christ I was presented with was 
presented to me with blue eves and blond hair and all of the virtues 
to which, I, as a black man, was expected to aspire, had, by defi- 
nition, to be white. This may seem a very simple thing andon some 
points of view it might even seem to be a desirable thing. But in 
fact what it did was make me very early, make us, the blacks, 
very early distrust our own experience and refuse, in effect, to 
articulate that experience to the Christians who were our oppres- 
sors. That was a great loss for me, as a black man. I want to 
suggest that it was also a great loss for you, as white people. For 
example, we sang in the church I grew up in a song that that man 
who was hung on a Roman crossberween two thieves would have 
understood better than most church prelates. We sang - and we 
knew what we meant when we sang it - "I've been rebuked and I've 
been scolded". We won our Christianity, our faith, at the point of 
a gun, and not because of the example afforded by white Christians, 
but in spite of it. It was very difficult to become a Christian if you 
were a black man a slave ship, and the slave ship was called 'The 
Good Ship Jesus: 


James Baldwin, White Racism or World Community? 


DEVELOPMENT 


Rightly understood development is disorder because it 
changes existing social and economic relationships, breaks up old 
institutions to create new, brings about radical alternations in the 
values and structures of society. If we engage in development 
through international cooperation we must recognize that basic 
changes become necessary in developing and developed nations as 
also in the international economy. "Development is the new name 
for peace". But development is disorder, it is revolution. Can we 
attempt to understand this apparently paradoxical situation which 
would imply that disorder and revolution are the new name for 
peace? 


Our task is to imbue the revolutionary movements of 
our time with creativity and divest them of their anarchic content. 
For neither disorder nor revolution are ends in themselves. So too 
development. They are means to human betterment and establish- 
ment of a society based on justice. 


S.L. Parmar, Introduction to the theme of Section III 


development is disorder 
it is revolution 


I can't help thinking that this again is what is being 
said to us. And how can we help it, when we have a perfectly clear 
possibility of action - because 1 per cent of our Gross National 
Product in taxation for a start is not more than one-third of our 
annual increase in wealth. As I sometimes say, it just means 
getting richer slower between Christmas and Easter, and that 
includes Lent, so it isn't much of a sacrifice. Or, secondly, the 
re-negotiation of prices - would we be all that worse off if we paid 
5.x cents more on a cup of coffee? Hardly.” And_yer that might 
determine the possibility of African and Latin American countries 
having their development programmes. Would we be worse off 
indeed if some of this vast, vast sum spent on arms, perhaps 10 
per cent taken off it - if 15 billions a year went from the works of 
destruction to the works of peace? No. There is no intellectual dif- 
ficulty here. One just comes back again to the national difficulty, 
the fact that we cannot see. 


And this to me is an utter tragedy at this time, 
because if ever the World Council came together at an apocalyptic 
moment it is surely now. Because since last you met the astronaut 
has made his journey. Since last you met they've photographed the 
world from 400.000 miles away and you can see it like a child's 
marble with all these weather systems folded round it to tell us 
that we all live in this common atmosphere - this thin envelope of 
air on which we all depend - it's a sort of image of our interdepen- 
dence. That happened since last you met and that image should be 
before us all the time. And there again since last you met or in 
the last seven or eight years, it has become more and more clear 
that with this thrust of science and technology, unless we really go 
completely crazy and break our system up, the possibility of recre- 
ating the face of the earth, the possibility of making five grains 
grow where one grew before, the possibility of turning this vast 
affluence to the purposes of peace, iS new in a new way. 


Barbara Ward, transcribed speech 


Planning for development, requires facts and specifi- 
city; it requires skilful interpretation of these facts and, further, 
a capacity to articulate goals and to fashion organizational skills 
and instruments to achieve these objectives. 


Richard Dickinson, Line and Plummet 
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So Christians have more reason than anyone else to be 
advocates of humanity. They are not humanitarians in the senti- 
mental sense that it is nice to be nice to other people. They are 
not humanists in the aristocratic sense that learning and culture 
constitute a bond between the privileged few of all nations. They 
are on the side of all humanity because God is on that side and His 
Son died for it. So they do not get so easily discouraged when the 
service of mankind proves to be a much tougher task than was 
anticipated. They do not say: we will let you have economic justice, 
if you fulfil my conditions. For it is their very raison d'etre as 
followers of Christ to ensure that his suffering brothers receive 
what they need. 


It seems to me that no amount of resolution-making 
and moralising can help us in our present predicament, if we do 
not first recover in theology, in our teaching and in our preaching 
the clear biblical doctrine of the unity of mankind and so give our 
churches the strong foundation for a new approach to the whole 
question of world economic justice and to a better and more con- 
vincing motivation for development aid. It must become clear that 
church members who deny in fact their responsibility for the needy 
in any part of the world are just as much guilty of heresy as those 
who deny this or that article of the faith. The unity of mankind is 
not a fine ideal in the clouds: it is part and parcel of God's own 
revelation. Here if anywhere the vertical, God-given, dimension 
is essential for any action on the horizontal, inter-human plan. 


W.A. Visser ‘'t Hooft 
The Mandate of the Ecumenical Movement 


TOWARDS NEW STYLES OF LIVING 


No style of life is Christian if—t (s*indifferent to the 
suffering of other people. In the victims of war and exploitation 
(for example in Nigeria and South East Asia), in hungry children, 
in the prostitute seeking to be respected as a person, in the young 
man thirsting for knowledge, - in all these we meet Jesus Christ. 


Where there is a living protest against selfish accumu- 
lation of wealth, where a foreigner is respected as a colleague and 
welcomed as a neighbour, in those who stand up for the rights of 
minorities, - there we find ambassadors of reconciliation in our 
time. 


Section VI report, Uppsala speaks 


In the course of the introduction to Section IV (Towards 
Justice and Peace in International Affairs) a filmentitled "An Armed 
World" was shown. At the opening of the afternoon session on the 
same day, Dr Payne read to the Assembly the following protest 
which had been signed by seven delegates and twenty youth partic - 
ipants: 
"We wish to register our strongest disapproval of the film that was 
shown before the Assembly this morning, as a supposed introduc- 
tion to Section IV. In our opinion, this film was NOT a presentation 
of the major issues of international peace and justice but was an 
exercise in cold war propaganda, Its point seemed not to be the 
dangers and destructiveness of war and injustice, but the supposed 
necessity of maintaining the balance of nuclear terror - a balance 
always loaded in favour of the West. We deplore the showing of this 
film before the Assembly, and we ask the forgiveness of our broth- 
érs trom the’ East’. 


The Uppsala Report, WCC Geneva (page 133) 
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People that raised the serpent above the desert 

(God so loved the world) - 

when will you ever acknowledge your God, 

born upon straw and hanged? 

When will you ever exchange your alms 

for the justice that flows from his anguish 

and for the integrity that encompasses the peoples 
with healing, 

like-the sea)in. silent deep? 

O God's globe, 

washed clean. 

the sea that takes away the pride of the world 

swelling above the mountains. 

You silent stewards of the mysteries of God, 

keeping the holy status quo- 

has not the Lamb broken the seven seals? 

Proclaim now the peace treaty in his blood. 

Preach one bread and one mankind, 

and there shall be no. more prestige: 

The child you burn to save your face 

is.our face before Him. 

Who dares to loosen his blindfold? 

On that day, nothing can save you from those eyes. 

The illusions of power fall asunder 

(the masks of dignitaries); 

the hidden pattern of his suffering will stand out 
from history 

(a naked face); 

nothing will be more remembered than the one you 
forgot, | 

walking blindly within the structures of the world, 

sleeping in unprepared households. 

A people chosen and marked- 

a brand snatched from the fire 

still glowing from the fall of the world. 

Behold, he is coming soon, prepare, 

prepare to meét. your God, 


ON THAT DAY 


A Drama by Olov Hartman 
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THE ROMAN CATHOLIC CHURCH 
AND THE WORLD COUNCIL OF CHURCHES 


The RC and WCC 


I will now try to say briefly what the Catholics are 
expecting of this Assembly at Uppsala, in addition to what I have 
already mentioned, at any rate implicitly. It is difficult to make a 
choice, but I would like to stress the effort being made to place 
the Churches at the service of the contemporary world, which in 
its distress is seeking a truly human solution for the tremendous 
problems of peace, development, the relations between the gener- 
ation, the racial conflict, oppression (open or camouflaged) and 
violence. It would also be extremely desirable if our Churches were 
to try to find ways of speaking a common message on these ques- 
tions and especially of cooperating in concrete action for their solu- 
tion. But it is just here that we are menaced by two dangers. Onthe 
one hand we may not succeed in transcending the divisions which 
exist withine each community (between rich and poor Christians, 
between white and black, between conservatives and progressives, 
between old and young, between Eastern and Western Christians). 
On the other hand we may lose sight of the fact that this secular” 
ecumenism must not be cut off from deep source which for us 
Christians is always our faith in Christ, as God, Lord and Saviour 
of the world; it must rather grow together with "spiritual ecumen- 
ism, i.e. with spiritual, theological and liturgical renewal. 


We are expecting you to set the example of a fruitful 
consideration of the problems raised by the ''death of God" theology 
and by the new exegesis. On the one hand these problems may 
shake the very foundations on which the World Council of Churches 
rests; on the other hand (and we hope so whole-heartedly) they may 
offer an opportunity for constructive search for a new language 
which is till a loyal expression of our faith, so that we learn from 
one another how to evangelise a world that is becoming more and 
more secularised. "All the Churches and Christian communities 
will not find the same language and a common confession, ''said 
K. Rahner, “unless-instead of first discussing their present doctri- 
nal differences: which originate in the past - they try to learn the 
new language of the future in which the Gospel of Christ must be 
proclaimed to the man of tomorrow (without any cheap concessions), 
so that he can really understand it. Christian theology for the 
contemporary pagan is the best kind of ecumenical theology”. 


_ Should one already seriously consider the possibility 
that the Roman Catholic Church might one day become a member 
(in the strong sense) of the World Council? I believe that this is a 
very delicate question and that it raises many problems. However 
in the view of the experts (both Catholic and non-Catholic) the dif- 
ficulties which might be raised by Roman ecclesiology do not con- 
stitute an insuperable obstacle. 73 


VIOLENCE 


Political situations vary a great deal from country to 
country even in the two-thirds world of Africa, Asia and Latin 
America and easy generalization from one situation is dangerous. 


(p. 3) 

In some Situations it is morally imperative to consider 
that the very Rule of Law requires that laws may be defied in the 
defence of the human rights. This does not rule out violence. But 
we have to reject the doctrine that violence is the revolution, 
whether it comes from the side of the Establishment or of the 
Revolution. (p. 8) 


M.M. Thomas, Issues concerning the life and work of the Church 


in a Revolutionary world. 


Youth segregated. We cannot eat, live, vote with delegates. 

Lord, make us all one again. 

Food instead of bombs. 

We are one body. 

Intercommunion. 

Bear one another's burdens, and so fulfil the law of Christ. 

Christ works alone in the Third World, while the churches worship. 
Le culte n'est pas un spectacle. 

L ‘habit ne fait pas le moine. 


Applause for Kaunda no substitute for 20 years of inaction. 


We are one body with our tortured brothers in Vietnam. 


Violence and non-violence 


The main issue for the churches today is not whether 
to endorse pueriila warfare or not. It is rather that the churches 
find concrete ways to stop their conscious or unconscious de facto 
support of the status quo, and throw their whole weight behind the 
demands for radical change in the present international structures, 
and particularly in the domination of these structures by the rich 
countries. 


We affirm that the Gospel of Christ is a message of 
nonviolence and love. We differ, however, in our understanding 
of the relevance of the Gospel for the struggle for freedom and jus- 
tice. Some of us hold that Christians may well participate in a vio- 
lent struggle for liberation, if there appears to be no other way 
left. Others of us would argue that as Christians we are committed 
to non-violence, we are agreed that as Christians we cannot con- 
demn liberation movement which take recourse to violence as a 
last resort against oppressive systems. 


Since violence can in any case, if at all, only be a last 
resort, we are also agreed that it should be the special responsibi- 
lity of the churches to contribute to the development of effective 
alternative strategies of revolution and social change. Special atten - 
tion should be devoted to how non-violent strategies can be used 
effectively to achieve. change. One important aspect-of this is to 
provide for empirical research on the effectiveness of different 
strategies in various situation. 


Youth Participants resolution on Revolution: violence and nonvio- 
lence, 


Renewal in Mission 


The missionary societies originated inthe response of a 
past generation to the call to take the nee to the ends of the 
earth. Changing political, economic and ecclesiastical circum- 
stances demand new responses and new relationships. Our under- 
standing of the mission in six continents means that the resouces 
of the whole Church in terms of men, money and expertise are 
available for the use of the whole Church. 


~ Renewal in Mission, Assembly Section Report 
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RACISM 


Every-one overlooks the fact that Stokely Carmichael, 
for example, began his life as a Christian-and for many, many 
years, unnoticed by the world's press, was marching up and down 
high ways in my country, in the deep south, spent manymany years 
being beaten over the head and thrown in jail, singing ''We shall 
overcome", and meaning it and believing it, doing day by day and 
hour by hour precisely what the Christian Church is supposed to 
do, to walk from door to door, to feed the hungry, to speak to 
those who are oppressed, to try to open the gates of prisons for all 
those who are imprisoned. And a day came, inevitably, when this 
young man grew weary of petitioning a heedless population and said 
in effect, what all revolutionaries have always said. I petitioned 
you and petitioned you, and you can petition for a long, long time, 
but the moment comes when the petitioner is no longer a petitioner, 
but has become a beggar. And at that moment one concludes, you 
will not do it, you cannot do it, it is not in you to do it, and there- 
fore I must do it. When Stokely talks about black power, he is sim- 
ply translating into the black idiom what the English said hundreds 
of years ago and have always proclaimed as their guiding principle, 
black power translated means the self-determination of people. It 
means that and nothing more - it also means nothing less. But it is 
astounding, and it says a great deal about Christendom, that 
whereas black power, the conjunction of the word ‘blacks with the 
word ‘power’, frightens everybody. Noone in Christendom appears 
seriously to be frightened by the operation and the nature of white 
power. 


James Baldwin, White Racism or World Community 


Politics are not everything 


Though it is vital to stress the need for more political 
involvement by the churches, as is being done here at Uppsala, we 
must not let cocern for such contemporary world issues blind us to 
the role of the Church as a caring community meeting men's needs 
on the local level at which they occur; nor to its role as awor- 
shipping community - part of the communion of saints within which 
men through the ages have given expression to their religious devo- 
tion. These three aspects of the Church's life must all be remem- 
bered: we should not concentrate so much on one of them that we 
forget the others. 


Ivan Chetwynd, Hot News 
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EDUCATION 


Let us be clear, though, that we will be no use to 
anyone or anything if our main new address to education is another 
expression of "concern". "I just wish I had a nickel for every pile 
of concern that's been dropped around this building”, said a get- 
rich-quick colleagues the other day in the Geneva headquarters. 
Committee-siyed, consultation-length evidences of concern are 
about the biggest rathole our precious financial sand gets pounded 
down in the churches. 


Neither let us mount a new operation to develop a the- 
ology of education". Theologies of this and theologies of that: The 
theology of language says this is a very sloppy use of language. 


Nor let us waste time heralding the cooperation which 
would be essential in our education operation, as another "first" in 
Roman Catholic-Protestant-Orthodox relations. Such "first" have 
already become minor non-events in the world we'd like to be 
working with. That world never did understand what was so terri- 
bly necessary about the long operation; you would think our own 
pride would inhibit our trumpeting these rapprochements with all 
their implicit reminders of our ages long embarrassing stickiness. 


Theodore Gill, “The Great Convergence 
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Education and training must be understood and treated 
as root-problems of underdevelopment. It is incontrovertible that 
education is a major factor in socio-economic development, and 
the newer nations suffer greatly from underdeveloped educational 
facilities. 


Richard Dickinson, Line and Plummet 


A detailed analysis of the existing educational systems 
in the developing countries has shown that these systems are 
totally alien to the countries concerned. These systems were 
imposed upon these countries by the former colonial powers and 
the churches and have proved incapable to meet the present needs 
of the coun ries in question. A radical change is therefore imme- 
diately needed. The churches in effecting this change must lay more 
emphasis on the training of indigenous cadres. These have got to 
be made conscious of their responsibilities in the implementation 
of development programmes in their countries. The problem of 
egoism within the elite must be absolutely eradicated. 


Youth resolution from Section III 


I and others started the organisation, we did so for two 
reasons. Firstly, we believed that as a result of government policy, 
violence by the African people had become inevitable, and that 
unless leadership was given to canalize and control the feelings of 
our people, there would be outbreaks of terrorism which would 
produce an intensity of bitterness and hostility between the various 
races of this country which is not produced even by war. Secondly, 
we felt that without violence there would be no way open to the 
African people to succeed in their struggle against the principle of 
white supremacy. All lawful modes of expressing opposition to this 
principle have been closed by legislation, and we were placed in a 
position in which we had either to accept a permanent state of 
inferiority or to defy the Government. We chose to defy the law. 
We first broke the law in a way which avoided any recourse to 
violence; when this was legislated against, and then the Government 
resorted to a show of force to crush opposition to its policies, only 
then did we decide to answer violence with violence. (Section Draft, 
oe PAS 


Statement of Nelson Mandela at the Rivonia Trial in South Africa. 
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RACISM 


My generation has endured two world wars and now 
wherever it looks in the world sees not a better hope for the future 
but destruction and degradation and mounting danger. Older people 
feel they have had enough. It is not perhaps surprising that they 
should seek to opt out of further international involvement and 
effort. Their attitude might be summed up in the old verse: 


Void of strong desire and fear 
Life's wide ocean trust no more 
Strive thy little bark to steer 
With the tide and near the shore. 


I shall presently suggest to you that we can expect a 
very different attitude from the new generation, but for the moment. 
I sum up my answer to my first question by saying that new world 
which has emerged in the past quarter of a century with the end of 
colonialism has created in the minds of many of those in the White 
West a confusion and a disillusion which breed isolationism. I don't 
know if this can be called white racism, But it is surely negative. 
barren, unhealthy. It increases the anger of a division, a gulf, in 
the world between the white West and the rest. It makes it all the 
more necessary to turn to the new generation to shake off the pes- 
simism and the defeatism of the old. 


While there has been a tendency to turn away from 
international responsibilities amongst the countries of the white 
West and a growing disenchantment with development aid and gen- 
erally a supercilious attitude to the failures of the new nations, 
there has been a widening of the gulf between the two worlds - the 
world of the affluent, comfortable, complacent, white people of the 
old nations on the one hand and the hungry, overcrowded, discon- 
tented, coloured people of the new nations on the other. 


The greater seriousness and the greater danger arise 
not only from worse relations between the races. The greater dan- 
ger arises from the fact that the problem of race is now inextrica- 
bly tied to the problem of poverty and the problem of population and 
the problem of youth. (PP. 4, 5, 6) 


I believe that race is the dominant problem of our 
time. Coupled as it is with the world problems of poverty and 
population and youth, I am convinced that race is the most explosive 
and the most dangerous issue which the world must face. (P. 3) 


Lord Caradon, Racism 
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CHANGING POWERS 


The characteristic feature of the social revolutions of 
our time is that they find expression in demands for radical changes 
in the existing relations and structures of political power. In all 
parts of the world "large masses of people and many social groups 
which have hitherto remained submerged or suppressed have become 
aware of their alienation from society and culture". One could 
almost say that the main dynamic of all the revolutions in the cont 
emporary world is their demand for real participation in the total 
life of society where power is exercized and responsibility is 
expressed in the processes of decision-making. And this demand 
for social justice inevitably challenges existing power-structures 
which exclude them or express love for them in the form of pater- 
nalism. Indeed it is not just bread alone but human dignity that 
people are seeking. (p. 2) 


The controversy between the eschatological and the 
social character of the Gospel is altogether misplaced. It is the 
eschatological character of the Kingdom which provides Christians 
and Churches with the proper framework for their understanding 
and historical involvement in the contemporary revolutions. On the 
one hand, the contemporary revolution in its basic human concern 
should be interpreted as an effort of the world to express histori- 
cally something of the eschatological renewal of all things promised 
by God. And on the other hand, true eschatology is the protection 
of the revolution against the corrupting temptation to absolutize 
itself as a scheme of salvation. This protection is all the more 
necessary since the revolution is menaced most by the self-justifi- 
cation which it produces and which it gives to men where it yields 
to the temptation of false messianism and the fury of self-righ- 
teousness. (p. 6) 


M.M. Thomas, Issues concerning the Life and Work of the Church 


in a Revolutionary World 


It is in education, among those being educated, that 
the protest comes against a spiritually, morally, humanly under- 
developed world, just in those countries we are most used to 
thinking of as developed. It is in education where this ultimate 
underdevelopment is being attacked. Much more is wrong than the 
curricula and communications, just as much more will finally have 
to give besides schools and the mass media. But once again it is 
in and around education where all the main problems surface. 


VY, Gil, The Great Convergence 


33 


DEVELOPMENT 


I am a little bit stumped, I must confess when I come 
to the question of demand management and of sufficient investment 
to ensure that the whole world economy expaiids, but I do remind 
myself that apparently without too much strain in our own idea we 
do spend 150 billion dollars each year on arms, and that this very 
odd way of maintaining demand is something we carry almost with- 
out noticing it. You might say that it is like Charles Lamb when he 
said that the Chinaman finally invented roast pig by burning down 
the house. And it sometimes seems to me when we recall that part 
of the Japanese miracle was a by-product of the Korean war, and 
part of the Korean miracle today is a by-product of the Vietnamese 
war - which means that provided we are prepared on the one hand 
to kill a lot of people we are prepared to help a lot of people on the 
other side, - that possibly this is the lunatice asylum for Mars, 
because it would seem to be a reasonable hypothesis. So, putting 
in that proviso I would still say that intellectually we can perfectly 
well conceive the transposition of our domestic reforms to the 
international level. 


Barbara Ward, Rich and Poor Nations 


The possibility of a revolution for justice betraying the 
ends of justice from within is a very valid one; and must be taken 
into serious account in determinig the strategy of revolutionary 
changes. Here of course violence is an important issue. But the 
violence vs. non-violence may be a much lesser issue than the 
question whether the strategy adopted for the revolutionary change 
of power-structure has within it the structural means to control 
chaos and move on to effect the fundamental objective of the revo- 
lution, namely, the enlargement of the participation of the people 
and the prevention of the establishment of new privileged groups. 


It seems that both traditional liberalism andtraditional 
marxism are proving as rigid and out-of-date even as traditional 
Christianity itself, to grapple with the realities of the modern 
world and are involved in a process of revision to discover the idea 
of a new humanism which can provide the framework for a just 
revolution. 


The concern of thé revolution for the liman bemg 
should be held in tension with any strategy of the revolution, even 
when certain dimensions of the human are denied in certain stages 
of the strategy itself. 


M.M. Thomas, Issues concerning the life and Work of the Church 
in a Revolutionary World 
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We want to make our contribution in support of the 
development towards the total engagement of the church and the 
individual believer in the work for peace, social justice, and the 
equal right of all men to food, education and work. We blieve that 
these questions are not only important but are questions of life and 
death. We believe that only a serving church in and for the world 
can penetrate with God's message of joy and salvation. 


Youth Participants Resolution. 


EDUCATION 


For the educators, whether they are teachers or 
industrialists or politicians or advertisers or entertainers or 
artists, the educators are not waiting for Faith and Order to decide 
what God made (or is making) when he made (makes) man. And the 
educators are not waiting for any Joint Commission on Anything to 
tell them where men are going. And the educators are not waiting 
for Church and Society to agree on what matters most. The educa- 
tors, among themselves, have found many answers to all those 
questions and are currently trying them out on all of us. The world 
is alive with anthropoligies that would be baffled by label, and 
values that would be startled by so grand a tag. And even if these 
views of the nature and destiny of man are not argued in front of us, 
be advised that some whopping assuptions are being made about you 
and me and our children - and that those assumptions are not being 
filed in libraries but are being hooked right into amplifiers, acti- 
vators, implementors as big as the world. It is when you hitch the 
astonishing arithmetic of education to the operative assumptions of 
the educators - their guiding views of what life is for and what will 
make us happy - that you see this explosion ripping into the moral 
stratosphere, blasting into our remotest futures. 


42h, Gill, ‘The Great Convergence 


ROMAN CATHOLIC MEMERSHIP 


In fact, in its Second Report 1967 the members of the 
Joint Working Group (while admitting that the present form of 
relation must not be regarded as definite) stated that in their view 
"for the moment the common cause of Christian unity would not be 
furthered if the Roman Catholic Church were to join the World 
Council of Churches °. 


On the other hand, the non-membership of the Church 
of Rome in the World Council of Churches may have a bad effect on 
the ecumenical movement as a whole; it may increase the risk of a 
dangerous tension between non-Catholic and Catholic ecumenism. 
In my opinion the question cannot be evaded, and one should have 
the courage here and now to study more deeply the reasons for and 
against, and to examine them as lucidly as possible. As a Lutheran 
theologican has pointed out, the question whether the Catholic 
Church can become a member of the World Council "does not pri- 
marily concern Rome, but rather the non-Roman Churches". One 
would at least have to consider very seriously that, if the World 
Council considered that there were not only psychological and prac- 
tical reasons but also theological reasons for keeping the Catholic 
Church outside, it would thereby turn itself into “an institutionally 
non-Roman body de jure, and not merely de facto. If it adopted this 
attitude, the World Council (which is essentially a place for dia- 
logue) would restrict its own scope. 


On the other hand it would present new conditions which 
would be incompatible with the par cum pari". 


Fr. ‘Tucci, . The “Ecumenical -Movement, “the %Vorld Council of 


Churches and the Roman Catholic Church. 


‘We are bound together in the ecumenical task. We 
are aware of both the importance and the difficulty of this task. It 
is indeed the will of the Lord that all Christians should be gathered 
together and united in the communion of a single Church. 


Scripture attests this, We cannot therefore relax our 
efforts until, through the grace of God, we realize the ecclesial 
unity of all Christ's disciples”. 


“Beside theological reflection, common prayer and 
collaboration for the development of peace among the nations, pasto- 
ral care is not less important. It will guide and help to extend to 
local communities the movement towards Christian unity. Those 


who are God, all, clergy and laity, form a single body in which each 
and all have their own responsibility for each other and before God. 
Not for nothing the Apostle Paul insists on reminding us: ‘Justasthe 
body is one and has many members, and all the members of the 
body, though many, are one body, so it is with Christ’ (I Cor. 12, 12) 
Grace was given to each of us according to the measure of Christ's 
elit 6, ci. ‘Eph, 4, 7.).. The 6rd willed. that all men.should have 
solidarity one with another and all should be active. So clergy and 
laity have their responsibilities towards one another and all are 
responsible together before God. We already have an example of 
this in the initiatives which are arising everywhere in the Roman 
Catholic Church under the vigilance of the Bishops at both the theo- 
logical and the pastoral and social levels. 


Message from Cardinal Bea 


A new Christian radicalism 


"Tl don't want to return home with a Communist Mani- 
festo but with a Christian document", said an American delegate in 
Section III] in reaction to the word "revolution". Some delegates 
hissed him as other shouted, "Go home". 


But the best response given to him was three hours 
earlier in a session of the Youth Participants. A young Soviet asked 
that a document on development condemning "the rich countries of 
the North" be amended to condemn "the developed Capitalist coun - 
tries''. His amendment received support from the second Soviet 
youth participant, but a girl from Ghana arose and angrily asserted: 
"We are fed up with East and West propaganda. . . no nation is free 
exploitation". 


The participants overwhelmingly opposed the Soviet 
amendment. New Christian radicalism is beyond both "East and 
West". 


Hot News Beyond East and West 
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RACIAL ISSUE 


The churches should be made aware of the fact that the 
racial problem has to be looked upon as a political and social-eco- 
nomic problem. It is very dangerous to look upon the racial pro- 
blem as an isolated one. The solution of the racial problem firstly 
requires a change of political and Yecomomic structures. T hese 
structural changes must be brought about in order to create eco- 
nomic social cultural and political equality. 


This refers not only to relations between people of 
different colour but also to relations between people of the same 
colour (see for example the position of the foregin labourers in 
Western Europe and the relations between Nigeria and Biafra). 


Dynamics of Development 


Both developed and developing nations entered interna- 
tional economic cooperation with wrong pre-suppositions. They 
assumed that a mere transfer of capital and techniques would auto- 
matically generate self-sustained growth. But effective world devel - 
opment requires radical changes in institutions and structures at 
three levels: within developing countries, within developed coun- 
tries, and in the international economy. Precisely because such 
structural changes have not been promoted, we find that as a com- 
munity of nations we are unable to do the good we would and efforts 
for international cooperation tend to be paralyzed. 


Section III Report 


Because racism is irreconcilable with Christian faith 
the churches should continue to rebuke those churches which toler- 
ate racism, and make it clear that racist churches cannot be rec- 
ognized as members in good standing within the ecumenical fellow - 
ship. 


section VI, Towards New Styles of Living 
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Developing Nations 


To create the essential conditions of development, 
developing countries need to reshape their political structures in 
ways which will enable them to mobilise the mass of the people 
to participate in political and economic life, to utilize efficiently 
all aids for the implementation of a national plan for development 
and to enter as partners in the competetive conditions of the inter- 
national market, ‘(he state should provide the legal and other 
framework of power within which national identity can be fostered, 
national community can be promoted, transcending tribal, caste 
and other narrow loyalties, and traditional society can be reshaped 
through suitable reforms of land-tenure, education and taxation. 
The State in a developing nation should be able to enthuse the people 
to make the sacrifices and to accept the measfires necessary for 
development, by a programme of distributive justice. The building 
of political structures suitable to national development involves 
revolutionary changes in social structures. Revolution is not to be 
identified with violence however. In countries where the ruling 
groups are oppressive or indifferent to the aspirations of the people, 
are often supported by foreign interests, and seek to resist all 
changes by the use of coercive or violent measures, including the 
“law and order" which may itself be a form of violence, the revo- 
lutionary change may take a violent form. Such changes are mor- 
ally ambiguous. The churches have a special contribution towards 
the development of effective non-violent strategies of revolution 
and social change. Nevertheless we are called to participate cre- 
atively in the building of political institutions to implement the 
social changes that are desperately needed. 


Section III Report 


We in the developing world know our obligations only 
too well. We accept it as our inescapable obligation and primary 
responsibioity to develop our respective countries. We accept that 
such development must be achieved through our own initiative and 
efforts. Our acceptance of this primary responsibility is demon- 
strated by the number of Development Plans and projects in educa- 
tion, agriculture and industry which have been launched since inde- 
pendence. Our broad curricula in education, - academic and tech- 
nical - reflect this realisation of our primary obligation. 


At a time when it is clear that the developed countries 
have started to look inwards and are preoccupied with their own 
problems, at a time when aid has been reduced considerably by the 
donor countries, the developing countries cannot avoid re-orga- 
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nising themselves and encouraging regional co-operation within 
their own areas. These trends are of great significance both to 
developing countries and to the rest of the world. In east Africa we 
last year heralded the birth of the East African Community - more 
countries in Eastern and Central Africa, the Heads of State of 
which meet regularly, have expressed desire to associate them- 
selves with this new organisation. New economic groups are also 
in the process of being born in what I should call West-Central 
Africa and West Africa. 


President Kwane Kaunda of Zambia 


Today we face a paradoxical situation, for example, in 
which the rich countries, already blessed with abundance in capital 
and who least need it, can secure millions of dollars more in loans 
for development projects of their own unfettered choice, while the 
poor countries like Yambia have to struggle to secure even a ier 
tively token sum-for the much.needed development tocrmeeteth 
barest necessities of a decent life. 


This, along with the operations of foreign capital, pro- 
duces a situation in which to those who already have moyxe is being 
given, and from the poor, the least that they need is being taken 
away to pay the rich. This is unhealthy for the economic growth of 
two-thirds of the world's population on whom the world's stability 
and peace depend. 


Ibid 


A PROBLEM OF CONSCIENCE 


Protection of conscience demands that the churches 
should give spiritual care and support not only to those serving in 
armed forces but also to those who, especially in the light of the 
nature of modern warfare, object to participation in particular 
wars they feel bound in conscience to oppose, or who find them- 
selves unable to bear arms or to enter the military service of 
their nations for reasons of conscience. Such support should in- 
clude pressure to have the law changed where required. 


Section IV, Report 
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EDUCATION 


The Church, our teachers say, is for the world, not 
vice versa. The world is original and ultimate, not the Church: in 
the beginning there is earth and a man, and at the end "there was 
no temple therein”. The world isn't here to join the Church; that is 
an impossible anachronism. The Church is here to join the world. 
The world doesn't owe the Church a living; the Church owes the 
world its own true life as world. 


I started by saying we could have had pictures tonight 
if we'd arranged them. One might have been a chart, a great circle 
round as the world, with wedged sections representing the various 
departments of the human enterprise, with racing activity somehow 
portrayed in each, all aiming at, moving on the center. Which is 
-not the Church as it might once have been, not government as it 
eften has-been= not the industrial-comples~as others today -might 
claim- the cénter ts education, 


This is the great convergence. We have sampled it in 
a restless new generation, in developing countries, in developed 
countries, in theological developments. Need I wring out the obvious 
any further? Did Noah have to be told it was wet out there? Did 
Jonah have to be told is was dark in there? A man is where he is, 
and the conditions are what they are, and we are being yanked into 
this great convergence, and we know it. 


T, Gill, The Great Convergence 


WORK, WHILE THERE IS TIME 


No doubt we cannot hope in a day and an hour to per- 
suade either purselves or our fellow citizens to break out of our 
national restrictions. But we can make a start. In every wealthy 
country, we are minority large enough, if organised, to make a 
political impact, to worry legislators, to swing elections, to work, 
in season and out of season, to put world's miseries above the 
upward drift of our ample domestic comforts or more urgent still, 
above the world's vast expenditure on a sterile defence. If a hun- 
dred and fifty years ago, the conscience of Britain could be roused 
enough by the Abolitionists to get rid of a system of slavery in 
which massive vested interests were involved, we can hope that 
comparable work and pressure might begin repeal our current slav- 
eries - mulnurition, sickness, ignorance, unemployment, the death 
of children, the despair of breadwinners, the deserted misery of 
old age. ‘The only defeat is not.to try. So.in God shame, let us 
mobilize our resources - of political energy and exploding affluence 
-""Work, While it is Day”. 


Barbara Ward 
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WORLD COUNCIL OF CLERICS 


Churches can't influence government 
aid, while hanging on tight to what 
they've got. 


Youth Participants’ slogans at Teach-In. 


Comment on Section VI 


Question = What kind of Christ do you speak of? The black Christ 
in ghetto Baptist churches, the son of the Oriental madonna in the 
Chinese R.C. church in Philadelphia, Pa., or the Christ in the 
white suburban churches? 


An Afro-American under 30 


Answer = What we need, what we really need in the suburbs is the 
re-organization of time and space. If we can get those guys out 
there to do this, the problems of the suburbs would be solved. 


An American over 30 


July 17 


Hostile point of order was raised protesting the use of a voting 
placard by the Youth Participants. Implied that it was an attempt to 
influence delegates - 


Chairman ruled against any such use of placards. 
Later: 


Chairman explained that "all is not what it seems". The placard 
was a device, approved by the Business Committee, by which Youth 
Participants could take their own straw vote and not an attempt to 
influence delegates. He apologized for his harsh ruling and allowed 
the youth participant displaying the placard to make a statement to 
the house. 
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Church, dear old Church way back when 
SO mighty and high in your tower, 
secure in your place and your power 
Church, you were nowhere then: 


Now that you're split, scared and scattered, 
at last forced to pull in your horns, 

you look much better so battered: 

a lamb that is a caught in the thorns. 


Church, it is better so, 

for One pays the bill with his body, 
his life for your life on the bloody 
highway to Jericho. 


Don't be ashamed of your hardships, 
do cry, though He seems to ignore, 
"lama sabactani"' 

- aS Someone has cried before. 


Weep, goon, yell it all out, 

how stripped you are left. Oh the nations, 
Greeks, Medes and Parthians and Asians, 
will understand what you shout. 


Tears shed in exile are bitter. 
Yet, in a way, you've arrived: 
nothing yours, yet all possessing; 
dying, and look: - alive. 


T. Gill and M. 
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A MESSAGE 


from the Fourth Assembly of the World Council of Churches 


The excitement of new scientific discoveries, the pro- 
test of student revolts, the shock of assassinations, the clash of 
wars: these mark the year 1968. In this climate the Uppsala Assem- 
bly met first of all to listen. 


We heard the cry of those who long for peace; of the 
hungry and exploited who demand bread and justice; of the victims 
of discrimination who claim human dignity; and of the increasing 
millions who seek for the meaning of life. 


God hears these cries and judges us. He also speaks 
the liberating Word. We hear him say - I go before you. Now that 
Christ carries away your sinful past, the Spirit frees you to live 
for others, Anticipate my Kingdom in joyful worship and daring 
acts. The Lord says, "I make all things new". 


We ask you, trusting in God's renewing power, to join 
in these anticipations of God's Kingdom, showing now something of 
the newness which Christ will complete. 


T. All men have become neighbours to one another. Torn 
by our diversities and tensions, we do not yet know how to live 
together. But God makes new. Christ wants his Church to fore- 
shadow a renewed human community. 


Therefore, we Christians will manifest our unity in 
Christ by entering into full fellowship with those of other 
races, classes, age, religious and political convictions, in 
the place where we live. Especially we shall seek to over- 
come racism wherever it appears. 


a Scientific discoveries and the revolutionary movements 
of our time open new potentialities and perils for men. Man is 
lost because he does not know who he is. But God makes new. 
The biblical message is that man is God's trustee for creation, 
that in Christ the "new man" appears and demands decision. 


Therefore, with our fellow-men we accept our trust- 
eeship over creation, guarding, developing and sharing its 
resources, As Christians we proclaim Jesus as Lord and 
Saviour. God can transform us into Christ's new humanity. 
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A PRAYER 


God, our Father, you can make all things new. 


We commit ourselves to you: help us 

-to live for others since your love includes all men, 

-to seek those truths which we have not yet seen, 

-to obey your commands which we have heard but not yet obeyed, 

-to trust each other in the fellowship which you have given to us; 
and may we be renewed, through Jesus Christ, your Son and our 
Lord. 
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